Valparaiso University

ValpoScholar
The Cresset (archived issues)
12-1972

The Cresset (Vol. XXXVI, No. 2)
Valparaiso University

Follow this and additional works at: https://scholar.valpo.edu/cresset_archive
Part of the Arts and Humanities Commons, and the Public Affairs, Public Policy and Public
Administration Commons
This Full Issue is brought to you for free and open access by ValpoScholar. It has been accepted for inclusion in
The Cresset (archived issues) by an authorized administrator of ValpoScholar. For more information, please
contact a ValpoScholar staff member at scholar@valpo.edu.

·?ffiE•C:Rf&sET
December, 1972
........·.:.
.
.·
..
.
.
.
.
..
.·........ ... .·:::·
..· ··.:.:
...
..... . ....··:...·.·:·:······
......·...·.:....·..·.. ...·.......
......
.. :·.·::·
: ·.·. ·.• . .. ·.. ..
....
:.
:·:·.
:~~·. ·.: 3 ~~·~·ucr TUA: .::::
. ..
.•.A. Word in the Eat._
.. A Son in the Womb
•• •• •
~

Vol. XXXVI, No.2

~.·.·

•·:·· •••• • Hennan C. Hesse. In Memoriam
•.:if /·"iw.IJer( F. Beck PROMISE AND PROBLEMS: SOME
•• :<?B~VATIONS ON EXPLO 72
12 Albert Trost GOVERNMENT IS AN ACTIVITY
OF GOD'S LAW
14 Richard H. W. Brauer VISUAL EXPRESSIONS OF ADVENT AND CHRISTMAS
SEEN AT VALPARAISO UNIVERSITY
16 Robert C. Schultz REVIEW ESSAY: EVANGELISM AS SALESMANSHIP?
19 Richard H. Luecke THE CHRISTMAS POOR
21 Walter Sorell ALL THE WORLD 'S A STAGE
22 BOOKS
28 John Strietelmeier "FIRE KILLS WHEATFIELD GIRL"

ALBERT G. HUEGLI, Publisher
0. P. KRETZMANN, Editor Emeritus
KENNETH F. KORBY, Editor
Departmental Editors

Richard H. W. Brauer, Visual Arts; Design Consultant
Richard H. Luecke, The City
Arlin G. Meyer, General Books Reviews
Robert C. Schultz, Religious Books Reviews
Contributors

Richard Lee, Mass Media
Walter Sorell, Theater
Albert Trost, Politics
James A. Nuechterlein, Politics
John Strietelmeier, Editor-at-Large
Editorial Board

Jack A. Hiller, Walter E. Keller, Carl H. Krekeler,
Dale G. Lasky, Dolores Ruosch, Walter C. Rubke,
John Strietelmeier, Sue Wienhorst
Business Managers

Wilbur H. Hutchins, Finance
Dorothy Czamanske, Circulation

Cover: ErnstSchwidder, TheStarof/acob, November, 1958, oil
on masonite panel. 50 x 50"'.
THE CRESSET is published monthly except July and August by
the Valparaiso University Press, Valparaiso, Indiana 46383,
as a forum for scholarly writing and informed opinion . The
views expressed herein are those of the writers and do not necessarily reflect the preponderance of opinton of Valparaiso
University or within the editorial board. Manuscripts should
be addressed to the Editor and accompanied by return postage.
letters to the editor for publication are subject to editing for
brevity. Second class postage paid at Valparaiso, Indiana. Subscription rates: one year - $3.00; two years - $5.50; single
copy- 35 cents. Student rates. per year - $1 .00; single copy
- 15 cents Entire contents copvrighted 1972 by the Valparaiso
University Press, without whose written permission reproduc·
tion in whole or in part for any purpose whatsoever IS expressly
forb1dden
·

IN LUCETUA

A Word in the Ear A Son in the Womb

For people who know so much
about human reproduction and presume to know so much about life, it
is incredible to hear about the word
in the ear of the Blessed Virgin that
eventuates in the conception of Jesus.
It may be, however, that we have to
be tender with people who find this
event incredible. They are, after
all, in good company: it was Mary
herself who first raised the question ,
"How shall this be, since I have no
husband?"
However, Mary's question was a
pure question, rising from astonishment. She asked the way a child
asks- for an answer. Our presumptions about cause and effect as the
way of all reality precondition us
against astonishment.
It is astonishing that the word of
promise in Mary's ear causes the
growth in her of God's Son and the
gift of that Son for us sinners. Only
December, 1972

the dull - and perhaps those who
will to be deaf - brush this gift
aside with the slick judgment based
on a predetermined notion of causality. And yet, awe does not arise
merely from acknowledging that
the conception and birth happened
as described. The gift is for faith
not for gullibility. Awe has its root
in the love that sent the Son and in
the goal achieved by that love for
those who hear the good news. Love
and life are endless questions if
they can be phrased only in terms
of "Can it be?" Hearing the word in
your ear, "He is born for you,"
produces both life and awe.

The God who does what he says
and says what he does

In Jesus Christ God both does and
dispiays the mystery of his union
with man. This God is not a dumb,
thoughtless ooze, a process of the
great unnamed absence. He thinks
and loves, wills and acts in the deep
intimacy of speech wherein he re-

veals the inner being of · his love,
uniting with himself those who in
their inner being hear that promise.
How appropriately he is called
Father, for spontaneously, from
himself, he gives life in love. He is
the Root and Creator of community.
What he does he also says; what he
says he does. By speaking he creates
and communicates, joining in the
common life of his love those who
hear him. Through his Spirited
word, in companionship with his
Son, he makes us into his residence
on earth. From the deep hiddenness of his inner being he breaks
forth into speech to the inner depths
of our being. The utterance of his
love to save sinners is indeed the
glory of God in the highest. That
glory is the mercy that reaches to
the lowest of our hostile sinner hood,
giving indeed "peace on earth, good
will toward men."
A word heard in the ear that leads
to the formation of the Son in the
womb is astonishing indeed when it
is heard as the word of high love,
acting in love to make us sinners
lovely. He steps down into the low3

liness of the terror, the trauma, the
separation of our birth. He walks
the route of our isolation as we move
from birth to death. He takes as his
own our lonely dread of the eternal
silences. He is the gracious word
from God who quiets the echo of
the cries of our hollow souls, and
entering us, he fills our poverty.

The Church as Ear and Mouth

Hearing the word in the ear and
thereby receiving Jesus as the new
life of God's love within makes the
Blessed Virgin the paradigm of our
existence as church. To hear his
gracious word in our ears so that the
One for us becomes the new life
within us, is the mother of all our
life with God. The first thing we
must do with the word of love is
to hear it, to be loved. "Let it be to

Herman C. Hesse

In Memoriam
The death of Herman C. Hesse
(Dean of our College of Engineering
from 1949 to 1965) the day after
4

me according to your word." The
church is indeed an ear.
The gracious word to human beings about human beings must be
spoken by human beings. God's
highest love coming to the lowliest
vessel does not disdain but embraces
into partnership the service of the
people who are the addresees of his
word. Like the Blessed Virgin, the
church is vessel and vehicle for that
word of life to people. If the church
is ear, she is also mouth, and (as
Luther reminds us) primarily a
mouth house, rather than a quill or
print house.
The highest finds the lowest and
joins with it. In the condescension
of God to us, giving us his gift, we
rejoice that the Blessed Virgin was
not high and mighty. In her lowly
estate she received the word in her
ear and bore God's Son for us. Like
the word who created her and took
up his residence in her, she dis-

dained the shame and pain. Nor
did she vaunt herself.
Can we still learn from her? The
temptation for the church is always
to be "high and mighty." She is embarrassed to have nothing but this
word, for she wants to be high, influential, full of advice and suggestions. This temptation prevents her
from being silent and lowly to hear;
that, in turn, makes her unable to
be obedient or full of praise. In
this way the church has contributed
to the deafness and dumbness of
mankind. Hopefully, her meditation
on the Christmas gift will so silence
her busy heart, so enliven her hearing, so open her mouth with the
speech of laughter and praise, that
when God raises up his lowly one,
she will become indeed his fruitful
companion in carrying the good
news of salvation to the world.

Thanksgiving, helped the University community to reflect with gratitude on his having been a colleague.
Valparaiso University has had more
that its share of colorful people,
people who give a school style and
flavor. Among these, Herman Hesse
was one of the most colorful.
He had established himself as an
engineer, inventor, and author. He
came to establish a solid reputation
as an administrator and educator.
But his passion was teaching - and
he taught with passion. He was compassionately tough as a teacher. His
demands were great, but they were
matched by a · genuine passion, or
better, compassion for students who
wanted to learn. However, the cast
of his mind, the vigor of his own
intellectual activity, ,and his wit
defensed him against turning compassion into sentimentality.
What I appreciated about Herman
Hesse was his candor (sometimes
painful), his practical wisdom (he
was indeed "a counselor of presi-

dents"), and the flavor he gave to
our University by his love of books,
theater and the arts. He was our
campus authority on Alice in Wonderland; regularly he reviewed
books of all sorts for our community
newspaper; he was a leading figure
in our local theater group, not only
as a board member, but as one who
took part in producing, acting, and
writing.
This style furnished us with an
engineering Dean who was really a
memberofa University. It is doubly
amazing that the engineering school
he brought to such prominence and
competence, not only furnishes it
students with theology as an integral
element in their course of studies,
but also has had in Dean Hesse a
distinguished, competent teacher
who was an enthusiastic representative of the liberal arts. Among
many other things, Herman Hesse
has left also this legacy, and it is
received with gratitude.

0

0
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Hubert F. Beck

Promise and Problems:
Some observations on

It is always difficult to assess a gathering such as Explo
'72 in an objective fashion. This effort at evaluation
is unquestionably colored deeply by the Lutheran bias
and that should be recognized from the beginning. In
an effort to recognize this coloration and in recognition
that there are "Christian" frames of reference beyond
those "Lutheran biases," I try to balance my observation under two headings. On the one hand there are some
things one simply has to "rejoice" over and on the other
hand there are some things that cause definite "concern"
in the very things we "rejoice" over. We shall try to list
some of these dual joys and concerns here on the basis
of first-hand observations of the convention of young
people known as Explo '72, sponsored by the Campus
Crusade for Christ:
THINGS TO REJOICE IN (in bold type); and Things

to be concerned about.
1. Above all, the "good news" that God's love has been
showered on the world through Christ's life, death, and
resurrection dominates the "message" these young people
were trained to take to their communities and to the world.

l.(A) The frame of reference in which this "good news"
is given to them in training sessions and which they are
to speak to those with whom they come into contact
(see the little booklet "The Four Spiritual Laws" for
the frame of reference suggested) has some very problematic theological concerns for people of Lutheran
tradition or in many of the other denominations who have
serious "theological" concerns.
(B) The "good news" is spoken too much as a "cold
word" to perfect strangers rather than out of a "relational"situation. This is not to say that they do not encourage
the development of relationships with the people they
speak to about Christ, but the most important and vital
Hubert F. Beck, graduate of Concordia Seminary, St .
Louis, Missouri in 1956, is campus pastor at Texas A &M
University, College Station, Texas. He has written for
the Board for Youth Ministry of the LC-MS, Listen to
the Wor(l)d and in 1970, in the Christian Encounter
Series, Concordia Publishing House published his
The Age of Technology.
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ExpDo
72
thing is to share the "Four Spiritual Laws" with anybody
whom they contact. Until one has taken into account '!
person's background or even his present mental capacity this may just be the speaking of meaningless words.
Witnessing the "Four Spiritual Laws" to a drunken man ,
e .g., hardly catches him at a time when he is in a reasonable frame of mind for "decision-making" such as
he is asked to do on the basis of the "Four Spiritual Laws."
2. The enthusiasm of the youth was a very
and joyful thing to behold. Their boldness of
and openness in expressing their faith simply
commended and is a real model for adults to
work at!

heartening
confession
has to be
study and

2. Although a serious effort was made to keep what
happened from being merely an "emotional" event, the
fact remains that the content of either the "Four Spir·
itual Laws" or the advanced courses observed was very
elementary and without deep substance . The basic courses
were hardly at the level of Sunday School material as
we know it in the Lutheran Church (the level of learning
-not the type of material used) and the advanced courses
might compare roughly with seventh and eighth grade
confirmation instruction in terms of depth of content.
Theological content is frequently poorly thought out
and in its presentation is twisted inside out. It is hard
to "judge" its "theology" since it claims to have no doctrine; however, doctrine is very evident throughout.
It appears that the doctrine is inadvertent, even though
it is evident to the theologically-trained eye. And because the theology is "unintentional," the best guess is
that it is simply a theology put together haphazardly
to meet a very simple pragmatic need of a two-fold
nature: (a) to make witnessing as simple as possible
(not a bad reason for simplicity's sake, but a very bad
reason for irresponsible theology!) and (b) to get a person to the point of "conversion" as swiftly as possible.
The "Four Spiritual Laws" are always anxiously heading
for the "moment of decision" with the "prayer of commitment"written handily into the booklet for immediate
use of the "converted person." These pragmatic bases for
the content of the theology make the enterprise subject
to serious criticism by anyone concerned about sound
theology.
5

3. There is a very strong emphasis on the authority of
the word of God. All witnessing takes its command and
authority from that word, and Bible study is an integral
part of the whole Campus Crusade effort.
3. Their programs come down very hard on very
select passages of the Scripture. Although it is not impossible, it is very difficult to find any serious effort
to grapple with entire books or sections because of this
heavy emphasis on specifically chosen and highly selective passages. A very basic set of passages appears
over and over again. The "whole counsel of God" is
wrapped up, it appe!lrs in a "short Bible" of perhaps
a couple hundred Bible passages. Moreover, in their
Bible study programs, of which they have a considerabie number, there is little effort at "wrestling" with the
word of God. The teaching is highly "authoritative";
there is discussion and open sharing of the passages
to which they point you, but the final aim is always in
mind that the leader extracts the "proper" answer without
particularly telling those with "wrong" answers that they
are "wrong," while making it perfectly clear what is
"right." This "right" answer is arrived at prior to the
session in leaders' handbooks and neither the leader
nor the participants ever have to struggle with the "difficult" passages. These passages generally are not included or else they are "explained" and made clear without a serious and deep encounter with this word that
comes to us like the angel at the River J abbok came to
Jacob.
4. The Gospel is maintained as a "simple" thing, not a
complicated way of life or philosophy. It is presented as a
wonderful way of God's love being given to man without
our own work or doing. This simplicity is their theology
defining "grace."
4. The gospel's simplicity is pr <:! sented in an almost
naive way. The presentation seems to say "Anybody
who thinks about it will have to admit that the gospel
is correct and you will believe it if you just think about
it for a moment." The "Four Spiritual Laws" have this
reasonable simplicity running through them; and the
same sort of argument runs through a good deal of their
material. On occasion this argument is plainly evident.
With that approach the "skandalon" of the Gospel is
lost and God's grace is turned into another channel,
even though the word "grace" is used frequently in their
presentations.
Moreover, the Gospel becomes highly personalized
and is excessively interiorized. This is said not as a
denial of the personal , but to emphasize that the gospel'sdimensions reach far beyond the merely individual.
Nor is this said to deny an interior dimension to the
Gospel.But when the interior dimension takes hold
it affects some exterior facets of life; these facets are
treated in a passing and superficial way. For example:
much is made of the fact that through faith one becomes
the channel of God's love, and it is this love that has
transformed and will transform the world. But no guidance is given to the question: What does it mean to "love"
6

a person in ways other than person-to-person confrontation? How does one "love" in and through structures?
"Love" becomes an answer without a struggle to uncover the internal dynamics and deeper implications
of the word. The gospel is indeed simple; no Christian
can deny that.But its simplicity is also overwhelming,
and in it are immense complexities that are never suggested. Therefore the Campus Crusade followers are
left largely naive about what gospel means to the whole
of life or are led to compartmentalize life.
5. The "Four Spiritual Laws" give the crusaders c.o ncrete
and definite guidelines for witnessing. The shy or fearful
or reluctant "witnesser" is armed with a "surefire approach"
to the person being witnessed to. This is helpful and often
necessary to give confidence to the one witnessing. It is
handy to possess, easy to explain, and simple in composition. Furthermore, behind the method lies the experience
and use of many people who have successfully employed
it in the past. All of this leads to a witness that is aggressive
and bold and without hesitation.
5. As mentioned earlier (see point 1 above), the theology of the booklet is itself problematic if one is at all
concerned about "doctrine" and "good theology." Certainly it is not a theology compatible with traditional
Lutheran theology, particularly and specifically in
Missouri Synod Lutheran terms. It has twists and turns
that are at times rather subtle but understandable in the
light of the suggested "pragmatic" need it serves. Precisely these appear dangerous to the long-term faith
of the person being witnessed to.
Moreover, the very theology of "witnessing" dare not
hang on methodology or material that is "pragmatic"
since that smacks a bit of manipulation, even though
manipulation is denied and warned against. "Witnessing" is the life and commitment of a person in totality.
Although "material" can indeed be helpful and is desirable in some (maybe even many) situations, the material is not the focus in the "witness." It is rather the
Christ seen in and through the person witnessing. Undoubtedly the crusaders would agree wholeheartedly
in word, but a different impression is given when one
takes the non-verbal signals of Explo '72 seriously!
6. Christian witness is made a vital part of the faith.
It is not a peripheral option to be exercised or not exer-

cised at will. The idea of Christian witness is connected and
integrated with the whole question of God's will for your
life. When one is converted the first thing he is challenged
to do is to pass the joy of his faith to still another. This
central positive emphasis on witness does not relegate it
to a mere side issue or extra-curricular activity.
6. Although Christian witness is indeed central to
the life of faith when viewed from a particular perspective, one would have to say immediately that his witness
is not merely a verbal or "message-oriented" witness.
There is also the witness made by one unaware-a glass
of cold water to the thirsty and food to the hungry ("Lord,
when did we see thee?"). The emphasis on the centrality
The Cresset

of witness as verbal statement in the movement sponsoring Explo '72 makes it appear that one "witness"
primarily if not exclusively at given times and places
rather than inthe.totality oflife.
That the methodology demands this emphasis is shown
by the central place of the 6ooklet, "Four Spiritual Laws,"
for the conception of Christian witness, an activity said
to be central to the faith. The method of sharing one's
new-found joy is to take the booklet and share it with
another!
Moreover, when Christian faith has its focal point
in this kind of witnessing then all other items on the
Christian agenda serve that purpose. Christian education programs serve witnessmg purposes, and Christian growth is easily pushed into the background. Christian love is primarily a device for "witness," not an act
done simply by a new creature. To be sure, the acts of
the new creation "witness." Love, however, is not predicated on witnessing, but on what Christ has made
me to be in the new man! Many facets of the Christian
life on the individual and parish level are devoted to the
totality of life and not merely to the "witness." To shift
the whole weight of one's life or a parish's program to
this programmed witness (rather than "faith and life")
is to run dangerous risks of an unbalanced and ultimately
unhealthy parish or private situation. Explo '72 seemed
to take no account of this faith and life growth, and this
appears to be an irresponsible disregard for the over-all
needs and total congregational lift that characterize
the daily life of the parish. A "witnessing" parish is not
necessarily a highly gospel-oriented parish, for it can be
driven by quite other motivations (guilt, a feeling of
being commanded, etc.), which do not at all reflect gospel
but reflect law, even if they speak the "words" of the
gospel. A gospel-oriented parish will always be a witnessing parish because the gospel in its own scandalous
way produces new lives in the midst of the old that are
like lights on a hill! The same is true of an individual.
An additional thought needs to be added on this point,
since much emphasis is given (particularly in the advanced courses) over determining "God's will for your
life." This exploration is hazy and obscure both in its
theology and its ramifications. Almost inevitably it is
tied to the emphasis on Christian witness. Thus a Christian can say without fail or fear of contradiction that
God's primary will for our lives is to "witness" for Him.
This is linked in a vague and obsecure way with an event
that appears possible after "receiving Christ." Obviously, this is not the new-pentecostal idea of being filled with
the spirit; there is no emphasis on the hallmark of tongues
and gifts. At times the people are assured that no particular voice booms from heaven nor does the still small
voice come as it did to Samuel in the middle of the night.
Yet, because of an intense focus on the power of prayer
in relation to "God's will for our lives," one gets a counterimpression, the distinct notion that God's will will be
revealed to a person through extraordinary ways of directing his life. None of this ever became clear to me by
December, 1972

way of definition, but witnessing and the will of God are
joined so closely, it had to be mentioned here. This way
and context of focusing on prayer also cry for theological
attention.
7. The movement now taking a focus around Explo 72
and largely characterized in the recent past as "Jesus
Freaks," has rejuvenated some of the classic Christian concepts and words. It has made words like "sin," "love,"
"faith," "blood of Christ," etc., "popular'' once again and
has given a reputable character to them at least in part of
the Youth subculture of America, if not also in the larger
culture. It has shown that such words do touch the average
American and can convey a certain "religious" freight with.
out lengthy exposition or "demythologizing."
7. In saying this one must recognize almost immediately that although it may have shown that American
culture is not immune to traditional religious and especially Christian terminology, it still is a terminology
largely used by and for and directed at white middleclass America. Explo '72 did not demonstrate the clarity
and power of these words for black America (an estimated 2% of the 80-H)() thousand present) or the poor
or disenchanted.
Moreover, while these words and concepts have become popularized and given new reputation among
certain elements of the population, they have ofteri
become "slogan" words rather than words freighted with
meaning. To say that "love is the~nswer to race discrimination and to world-wide threats of war" is not a new kind
of statement. Who would argue with that? It is a beautiful
slogan at which everybody cheers. But the translation
of that world into life takes some blood, sweat, and tears,
those of the cross (to be sure), but also those of us who
"fill out the suffering of Christ" today! This suffering was
not even so much as hinted at in the sessions I attended.
To "invite Christ to rule your life" is a beautiful slogan
and is the "decision" to which the "Four Spiritual Laws"
are pointing. But to define "faith" in that way is to loosen and release at least 75 per cent of the burden that
word carries when one's entire lifetime is given over to
that faith. Faith becomes active in love not only in the
zeal and enthusiasm of a teenager but also in the turmoils of life decisions, from marriage through career,
to suffering and death. The words are being resurrected
and rejuvenated, but a much more responsible handling
of those words must soon become evident if this movement is to, in any sense of the term, be or remain adequate to the needs of today's world.
8. The very fact that Campus Crusade could rally so many
Christians of all ages, denominations, inclinations, etc.,
to one city, to one intensive training session (participants
sat from 9iOO A.M. to 1:00 P.M. with hardly a break or
in the Cotton Bowl from 6:30P.M. to 10:20 P.M.!) interwoven with a gigantic "rally scene" is itself a marvelous
witness to the grace and power of the God who has given
His Son into death and has called a people unto Himself.
Dallas could not but notice their presence, and they made
7

every effort to portray their presence as the "presence of
Christ in them." One evening, looking at 70-80 thousand
people gathered in the Cotton Bowl, I suddenly realized
that perhaps more people were gathered here in the name
of Christ than were alive and calling themselves by that
name in the days of Paul and Peter and the early church.
That was impressive, a most impressive and powerful nonverbal witness.

8. One m~st be a bit cautious in criticizing this "large
gathering" mentality, for its positive side was very noticeable. Tbe gathering had a decided notion and understanding of being "one in Christ" and having community in Christ. The participants were patient at
times under very adverse circumstances, although the
gathering was extraordinarily well organized, considering its immense size. They were willing to be orderly,
courteous, co-operative in keeping grounds clean and
the like. These seemed to be the marks of the group that
caught the attention of an observer.
Criticisms, even cautious ones, might apply equally
to any denominational gathering; they are more by way
of questions to be raised for future events than strictures against this one. But to name a few: (a) Did the
"sense of community" reflect the "spirit of Christ" or
was it a kind of community that can "gell" any place and
any time one gathers large groups of people together
around a common focal point? Was this a community
that could hold up under the burdens and strains of a
period of time such as is represented by a life-time of
relational commitments? Would the patience and courtesy and cleanliness have held up for a month or a year?
If Christians could ask that of Woodstock and accuse it
of a euphoria hom of music and drugs, why cannot
Woodstock people ask the same question of Explo '72?
An easy answer is that "the power of Christ" is stronger
than the power of drugs, but therein lies the very heart
of the theological questions asked earlier.
Was this an "emotional trip" with Jesus as the focal
point, different, but of a sort rather common with,
Woodstock's "drug trip" with music as a focal point?
How would the "love" and "faith" fare in relationships
longer than a week? How would patience last if no longer rontent to be lectured to, the people had begun to
persist in certain questions?
(b) What is the nature of the faith to which Explo '72
was calling its participants? More than one asked the
question of how much different was this gathering
(emotionally speaking) from the large Hitler youth
gatherings of the early 1930's. Admittedly, that is a
dangerous comparison; it sounds as if one is either
"putting down" Campus Crusade to pure emotionalism
or equating it to the memory of a bad past. Neither is
intended. "Crowd psychology" also affords explanations. Why does one have to say that "only the Lord
could put together an event like this! WOW!" (WOW was
a common way of describing the event!) The psychological dynamics are well-known. Such psychological
fervor is Jiot faith, and for this reason the Lutheran
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Church has avoided revivalism, although large gatherings in conventions, Lutheran Hour rallies, etc., have a
place. But our word and sacrament orientation always
works as a tempering process takes place. Not all enthusiasm is joy in Jesus; not all enthusiasm is faith. Although one desires to be cautious in criticism, the question must be pressed, "What is the faith to which Explo
'72 calls its participants?" The leaders of the meeting
have not always dealt with this question as responsibly
as I think is necessary.
(c) For all the emphasis on "community" and "oneness," "faith" was construed chiefly as an individual and
personal thing. Constant stress was laid on the importance of sharing it, of living others, of relating to other
people, etc. The ideas behind this talk were virtually
synergistic, for the notion of "faith" was individual and
personal decision. The community aspect was largely
and primarily, if not only and exclusively, in the "witness" form. Such an understanding may account for the
difficulty the followers of this type of Christian have in
relating to Christian congregations.

*
Leaving aside, now, the method of contrast, there are
still comments to be made on individual items. Again,
there are items to be seen positively, items which stimulate joy; and there are items to be criticized for they
arouse deep concern.
On the positive side, Explo '72, like few other events,
makes one deeply aware of the possibilities of sharing
Christ through every medium available to our contemporary society. I cannot think of a single area left untouched. TV possibilities were utilized in many ways,
particularly in the Cotton Bowl mass rallies. Explo '72
will continue to live through TV for some time; this TV
record will be used for intensified activity on the person-to-person level in the not-too-distant future. Film
will continue to rehearse its glories, for a number of
documentaries - official and private - were being
made. Cassette tapes have become the watchword for
further training and vie with the printed word for peoThe extensive use of all media for sharing Christ calls the
church to take note. But the question must be raised, "Is
it possible to 'over-saturate' a culture with the gospel
through the media?"

pie's money and attention. Books - some rather obviously written specifically for this "kick-off' event and
its follow-ups - with illustrations, good print, expensive stock paper, etc., were available - and bought in abundance. The radio and newspapers were kept
aware constantly of what was happening. Special items
for evangelizing children made use of very contemporary
forms; various media forms took special recognition of
the needs of all sorts and conditions of men. Slide preThe Cres.:;et

sentations could be purchased along with tapes and a
book to help remember Explo. No phase of modem
audio-visual media was forgotten , and all the phases
were covered in a most professional way. The emphases
on music, both live and on record with Gospel words
were made attractive by competent and professional
musicians who were living testimonies to Christ. All
this shows an acute and deep understanding of what it
means to be wise as serpents and innocent as doves. The
church would do well to look closely at Explo's use of
the media.
But all this media usage described above raises the
question for me: Is it possible to "over-saturate" a culture with the gospel through the media? Can the gospel
spoken so frequently and so clearly and yet so often and
so glibly, no longer be heard as the gospel? Consider
Christmas carols, for example. I know of no "popular
music" that speaks more clearly the words of the gospel
or that is held more dearly or that is known and sung by
more people than this music. Yet an "over-saturation"
has made our culture immune to it. While it rings
through department stores and on streets throughout
the month of December, who, of those who hear, hears
the gospel? It remains a time of "Good will on earth,"
of fond wishes for "peace," and even a pause to renew a
commitment to live decently. But none of this is the gospel and all the words are lost on an over-saturated society. There is something attractive in the "mystery"
as well as the "scandal," and how one retains this through
the saturation methodology of Explo '72 will be interesting to watch and a question to be asked for some time
to come.
A second positive consequence of the meeting is its
serious challenge to the "institutional church." One of
Explo '72's primary attractions to young people is the
fact that it is "non-institutionalized." Ironical, isn't it?
For anyone with eyes to see and ears to hear knows
very well that Campus Crusade is itself a highly and
efficiently organized movement. The displays and opportunity show-cases showed prominently some of its
far-reaching structures. And yet it retains an appeal as
a non-structured movement. Obviously, it gets heavy
financial .support or it couldn't maintain these structures. One of the ways it plays down its structure is by
not burdening the participants in Campus Crusade with
monetary appeals. Money is scarcely mentioned. Can
the "institutional" churches leam something from
movements like Campus Crusade? As mentioned earlier, their theology is a loosely strung-out, but highly
dogmatic, type. Its teaching rarely gets much above what
could be considered eighth grade confirmation instructional level in terms of methodology or content. (The
point in the comparison is not the identity of content,
but the level of teaching their doctrinal content.) Why
can they work on such a largely elementary level (religiously speaking) and keep people sitting and eating
out of their hand for long periods of time, and then
have these people speak of how great it has been?
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Perhaps the simplicity appeals to people. It is a highly repetitive simplicity. As one high-school girl put it,
when you've heard one lecture you've heard them all.
The same is true of their literature. If you've read two
or three books (basic and advanced) you've read them
all. A non-Lutheran, non-denominational pastor with
whom I roomed said that he had read Bill Bright's
Cotton Bowl message in a book Bright had written long
ago . There is little new or developed or developing in
the movement; and yet, one doesn't hear much "complaints" about repetition or boredom. One hears "WOW"
and "hasn't it been fantastic" and "I wish we could go
on for another week." What can the institutional church
leam here? If it is mere gimmickry, the church would
do well not to leam anything. We don't need more
gimmickry. But if the non-institutionalism is where the
appeal lies and what draws young people, adults, and
pastors from all over and from many backgrounds to
hear elementary and even unsound theology and then
exclaim over it, maybe we should start asking some serious "institutional" questions about ourselves. What
this means I don't propose to know. But I think the
question is staring us in the face.
The "non-institutionalized" aspect of Explo '72 was one of
its attractions. Although Campus Crusade is efficiently
organized, it continues to appear as a non-structured movement. If this appearance draws young people, what must
the church ask herself?

And a last area of "good" that I see in all this is
that it simply forces us out of the woodpile of our old
definitions. These people have taken the old words and
rejuvenated them. They use them with abandon. The
same words used and uttered in our traditional forms
and settings continue to sound old and stodgy and unintelligible to our people. Why? It was fascinating to
sit in the Cotton Bowl and to hear a high-school group
sitting together, belting out their "cheer," J-E-S-U-S!
JESUS! JESUS! JESUS! and other such football-like
cheers. To one unaccustomed to hearing this, it seems
(at first) all wrong. But as one listens one also senses in
it all the formation of a new "liturgy." After all, the
earliest Christians had littlP. other than "HE IS RISEN
- HE IS RISEN INDEED'' for a liturgy. So the challenge to use our old words and phrases with new life,
meaning, and sense is forced upon us by these people
who will use them for us (and regardless of us) unless
we can put them back into our own vocabulary with
a resurrected newness and vibrance. With that comes
the liturgical challenge to restore joy, involvement,
and relevant meaning to our worship services.
These challenges need not be bad even though they
arouse concern. Granted that such emotional stimulation tends toward a "schwaermer" sort of worship, where
content is lost in the wildness of the exuberant moment,
the fact remains that this challenge is one that, if we disregard it and ignore it, we will do so only at the peril of
our own relationship with our young people who are
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part of this "set of mind" even if not in their fellowship.
We have something to learn from here if we can only
break down our defenses that don't want to listen to
what is happening under the fol-de-rol around it!
There are some plain negatives, however. Campus
Crusade (and others like it) simply must face up to the
question which up to now they have evaded like an eel.
That question is the relationship between the Church
of God and these free-wheeling movements. Campus
Crusade and others insist that they refer "converted"
students to the "church of their choice." However, most
of the people I have talked with (and my own experience bears this out) report something like the following.
If one does happen to find his way to your church, thE
pattern is to challenge the pastor: why is the pastor
himself not converted or filled with the spirit or some
such thing? These "referrals" attempt to direct Bible
Classes and study into channels of the Campus Crusader's choosing, regardless of the pastor and the church.
If they are opposed in their program, usually a quick
drop-out follows. Since Campus Crusade staffers are
required to be members of a local church, it is my guess
that most of those "referrals" who do join a church have
a highly-directed "choice" made for them by virtue of
the staffer's predilections. These choices become normative for the entire Campus Crusade on that campus.
It is generally the case that Campus Crusade people do not
relate seriously and deeply to a local congregation where
the sacraments are administered and the word is proclaimed and taught. And yet it appears that Campus Crusade
likes to carry some of the marks of the church within itself.

That is an assertion and a guess, not a known fact. But
it is a generally accepted fact that few Campus Crusade
people relate seriously and deeply to a local cmgregation where sacraments are administered (sacramental
theology is avoided like the plague in their midst) and
word is proclaimed and taught. Campus Crusade is
word-oriented and does much of its work through its
own people, although for those pastors and laymen who
are in their "Way of Life" program, material for the
local church is available. Although I have not seen it
all, I have never seen any results or impulses that lead
to total parish concern.
In short, the Campus Crusade likes to carry some
marks of the church within itself. At Explo meetings
forms of "altar calls" (they were that indeed, even
though the term was not used and would be disavowed)
were made; a definite theology, elementary and simple
as it is, is taking shape and form although with little
substance; the Word stands at its heart and staffers become a form of "ministry." All of this gives one the impression that Campus Crusade is trying very hard to
"fill a gap" that churches of the denominational and
institutional variety have not filled. And yet the Crusade denies that it is a church. It insists that its only concern is to "win people for Christ" and then direct them to
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a church, gather ministers and laymen from churches
and feed them programs to take back into the church,
etc. Sometime in the not-too-distant future Campus
Crusade is going to have to come to grips with this question and clarify what it thinks the church is and whether
it, itself, is becoming a new denomination. Or does it
want only to be an arm of the church, more specifically,
an arm of a church compatible with its theology.
In the light of all this it says it is "non-doctrinal."
Nevertheless, it has a very definite set of teachings and
dogma, elementary and simple though they may be. It
looks for "correct" interpretations of Scriptures and
gives the essential nature of such "correct" interpretations in its leaders' books. Although it claims the Scripture as its heart and no doctrine as its aim, it does have
a doctrine, and its intrepretational stance is feared entirely to seeing the Scriptures through the screen of
its theology. Here also it soon will have to clarify its
relationship to the church, for it takes on that responsibility by its actions.
The Campus Crusade simply shows no inclination to
relate responsibly to the church or the churches. Key
73 was totally ignored save for a talk by Ted Raedecke,
the director of Key 73. And I got the impression that he
was rather cautious about not trying to infringe on Campus Crusade "territory," even though the "territory" is
common. But to my knowledge there was no response on
Campus Crusade's part, no offering of aid, assistance, or
cooperation. I saw no mention ofKey 73 in all the exhibit booths on opportunity square, other than in the
Synodical ALC booth. The whole matter was simply
ignored. And I get the impression that is how Campus
Crusade handles its theology of the church. It simply
ignores it, paying lip-service to the local congregation
by insisting it directs "converts" to the congregations.
In actuality it draws such "converts" into a "Campus
Crusade Fellowship," which at the very least borders
on a new denomination in the larger church. Heavy
criticism needs to focus in this area, particularly against
the directors at large, for the local staffers are afflicted
with the theology from on high and cannot speak to this
issue. There is rather a very irresponsible ignoring of
this question on the part of the present leaders. Explo
'72 witnessed to that fact as much as it witnessed to Christ!
The Campus Crusade must also assume responsibility
for directing its converts and, more specifically, its
followers who are "growing in Christ" into responsible
life situations. Its high accent on the individual believer
Explo's treatment of Key '73 (namely, by ignoring it) is
about the same treatment given to the local churches.
Explo '72 witnessed as much to ignoring the churches as
it witnessed to Christ.

simply has no serious encounter with society at large
or the problems involved in translating faith into life.
As suggested earlier, it deals heavily in and thrives on
sloganism, but the translation of these slogans into life
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is simply not treated with any depth at all. It is utterly
naive at this point. As far as I can determine it leads to
a new sort of protestant monasticism, isolating the believer in his own little community, even from the church
as church on occasion.
While the problems of society can be and frequently
are mentioned, the major weapon of attack seems to be
prayer. At this point an anti-intellectualism seems
evident no less in its sloganism than in its overly-simplified guide, the "Four Spiritual Laws." It cringes
under attacks of "anti-intellectualism." Some of its
literature and Bible Study deal with this criticism.
Perhaps "un-intellectualism" is better. It does not so
much oppose the intellect as it ignores the intellect in
favor of "faith." And where this faith is, the power of
prayer will take care of things. And as suggested earlier,
its theology of prayer needs a serious re-examination.
Campus Crusade uses terms loosely. Such slogans as its
uses about prayer, such definitions as it gives of sin and
faith, call for criticism and sober theological reflection.
It is not asking too much to ask Campus Crusade to wrestle
with the same things the church of the ages has wrestled
with and to be responsible in its terminology and usages.

Some highly unrealistic caricatures of prayer and God's
will are being drawn in the attempt to come to terms
with the translation of faith into life. In this area, the
Campus Crusade simply must be challenged. If men
don't do it, one feels rather strongly that God Himself
will do it through Campus Crusaders who have been
converted for five to ten years and who find that life
isn't all it's cracked up to be in the simple naivete of
Campus Crusade people.
Finally, the Campus Crusade uses terms loosely; it
avoids having to account for them , but sooner or later
account must be given. Its concept of sin, although defined in "relational" terms in some of its literature,
nevertheless, when it works out in its theology, takes the
{orm of "individual acts." In dealing with "being filled
'with the spirit," the Crusader's advanced courses seem
to reflect the possibility of overcoming temptation and
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living largely free of sin, although subject to occasional
lapses for which one prays for forgiveness and rededicates oneself to still fewer lapses. There is, finally, no
strong definition of sin available. Whatever is convenient to the needs at hand will do, just so long as one
continues somehow to acknowledge "sin."
"Inviting Christ into your heart" seems to be equivalent to faith. It, too, is a rather vague concept, although
through their diagrams, etc., it appears quite certain to
me what is meant by the phrase. And if the phrase "inviting Christ into your heart" is indeed the equivalent
of the word "faith," then one must ask further how one
obtains Christ and only later is "filled with the Spirit"?
Is faith, finally, a human action or the creation of the
Spirit? Speaking much about the Spirit, they imply a
time dimension between believing and "being filled
with the Spirit," an implication far more serious than
a mere time lapse.
In areas like this it is not asking too much of the Crusade people to have to wrestle with the very same things
that the church of the ages has had to wrestle with, to
be responsible with its understandings, its terminology,
its ooncepts, and to take a position that recognizes the
paradox involved in many situations. The reasonableness of our religious conclusions does not dictate God's
ways of speaking to us in the paradox of promise. The
Crusade must be willing to take its stand on a viable
wrestling and comprehension and confession of the
whole of God's word, not merely on suitable summation
of aa:eptable parts of it.
Explo '72 was an interesting event. Even with my
Lutheran bias and prejudice, I must admit it was certainly a significant event in contemporary Christian
history. From a "general" Christian perspective, there
were a number of things one had to say "praise God"
to. My lengthier negative criticisms are not an attempt
to make the positive seem less so. The positive was just
easier to state in short form. But in accenting the positive Explo '72 uncovered in more vivid ways than before that the Campus Crusade must come to grips with
some very important theological concerns if it is to continue to carry such a heavy responsibility in the history of the Christian Church.
D
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And you shall eat and be full, and you shall bless the
Lord your God for the good land he has given you.
Take heed lest you forget the Lord your God, by not
keeping his commandments and his ordinances and his
statutes, which I command you this day.

INI

Government is an A ctivity
of God's Law
ALBERT TROST

A /bert Trost, a regular contributor to The Cresset, re ceived his BA from Valparaiso University, his PhD from
Washington University, St. Louis. He is chairman of the
Department of Political Science at Valparaiso University. Dr. Trost preached this address at morning prayer
on election day .
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Already on the Chicago radio this morning one heard
charges 3y spokesmen of both parties that the other party
was "stealing" the election. We have recently heard
Sen. McGovern charge President Nixon with being the
"most corrupt in history." The Watergate incident is
now . familiar to almost everyone. Charge, countercharge, slander, mis-information, insinuations, and conflict are common characteristics of American election
campaigns. How un-Godly! Dare we even mention this.
unrighteousness in the chapel? The answer, of course,
is yes!
Forms of government are part of God's creative order,
and governments are structures filled with sinful men.

Election campaigns, in whatever form they are run,
as well as other political institutions in our system of
government, and, in fact , all forms of government, are
part of God's creative order. They are expressions of
his rule of law. There is, of course, another side, the side
we think we see too often. Governments are structures
filled with sinful men. Still , they are agencies of God.
The Cresset

On this particular day, we are called to see the institutions of government as God's arm of "law and order."
They exist because of man's perverseness. If men lived
in perfect union with their Creator, no government
would be necessary. No law would be required. The
kingdom of the Gospel would be fully realized. Heaven
would be fully present. Elections and other political
institutions are good because they are creations of God.
They can be used for evil when evil men gain power. Yet
all of them are under the Lordship of Christ and serve
His holy purpose.
Disaffection with the political system is a common set
of attitudes in a university setting. It is also very common among the younger generation of voters and among
minorities. Among many there is a strong tendency to
have nothing to do with political things. This tendency
is often re-inforced by some interpretations of our own
Lutheran theological tradition. However, the Christian
must see government as part of God's economy. He
should not separate his life into the secular and the spiritual. He rather distinguishes between government as
God's gift under the Law and the kingdom of grace
as God's gift under the Gospel. God deals with men in
these two ways. He addresses all men through those
laws of government which establish justice and maintain order. He speaks to Christians also by the Gospel
of Christ. The Law is necessary to keep order in the
world and to show man his sin. The Gospel is necessary
to rescue man from the condemnation of the Law. Government has to do with God's order of creation; the
Gospel has to do with man's redemption. But God's
redemption is able to transform God's creation. The
Christian's vocation as a redeemed citizen is that of
allowing his redemption in Christ to enable him to serve
his fellowmen through service in politics and government.

There is for some the temptation to identify our form of
government, democracy, or an economic system, like capitalism, with Christianity.

Older generations, especially those who were immigrants or who belong to veterans' organizations or patriotic societies are subject to an opposite kind of temptation. This is the temptation to identify our form of
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government,. democracy, or an economic system, like
capitalism, with Christianity. This temptation is perhaps more acute in an election campaign, as some politicians, caught up in the campaign, make such an identification. Like all other forms of government, democracy
can become demonic in character. It can easily arrogate
the prerogatives of God and rule in defiance of God's
will and command. Again, we must come back to the
view of the state as God's realm of Law. It has no authority from God to become the means of man's spiritual
salvation. When it wrongly assumes this authority it
becomes tyrannical. It binds men to itself as the source
of their ultimate peace and safety. When people choose
to make a religion out of a given form of government,
they are making an idol out of an order of God's creation. They are putting government above God. Many
political speeches reveal such a tendency, ascribing to
the American form of government an inherent goodness
and sanctity which it does not have. No form of government is inherently good, even as no form of government can presume to offer man ultimate peace and
salvation.
So, on this election day, don't stand back and wash
your hands of the whole dirty mess. See the government
and its institutions and processes as the precious gift of
God. See the state as the high expression of God's holy
Law. Recognize its authority! Participate in its elections! Even try to reform it! While the non-Christian
sees the government merely in terms of human consent
to common law, the Christian sees in this human consent the direction of God. It is this view which prompts
him to serve good government and to object to bad government, to laws which conflict with God's law and
his fellowman's welfare.
It would seem that Christians do not take as seriously
as they might the divine character of government and
the divine appointment of its leaders. In many cases
Christians have been slow to participate in politics.
Such neglect reveals a lack of gratitude to the Creator
for His great gift. We are privileged in our country to
participate in a very direct way in the affairs of government. It is the Christian's responsibility to do so. He is
called by God to serve the state. Through the participation of Christians in government, God is able to
channel His Word of judgment and His Word of redemption. Through Christ's redemptive love the order
of government can be raised from corruption and selfservice.
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Frederick L. Frey, Annunciation, 1966,
5' diameter, welded steel brazed with
bronze, copper, and nickel silver. St.
Paul's Catholic Church , Valparaiso,
Indiana

Lamidi Fakeye , The Annunciation,
1966 , 15 x 24", wood carving.

14

The Cresset

VISUAL ARTS -

RICHARD H. W. BRAUER

Richard R . Caemmerer, Jr., Nativity,
1963 , 36 x 24 ",oil on canvas. Collection,
Ellen and Richard Brauer.

Visual expressions
seen at
Valparaiso University

Richard H .W. Brauer, Chn'stmas, 1971 ,
18" square, acrylic on canvas.
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Robert C. Schultz

Evangelism As Salesmanship?

D. JAMES KENNEDY,

EVANGELISM EXPLOSION.

Foreward by Billy Graham, Wheaton, Illinois.
Tyndale House Publishers, 1970.

EVANGELISM HAS OFTEN BEEN COMpared to salesmanship. Now D. James Kennedy who once had a promising future with the Arthur
Murray Dancing School organization- has united
the most basic rules of salesmanship with a
simplified version of the Ansehhic picture (vicarious satisfaction) of the atoning work of Christ.
Each contains many valid and powerful insights
and Kennedy's combination of the two provides
an impressive and apparently effective technique
for evangelism. Such strengths have led many
Lutheran pastors and congregations to adopt the
Kennedy program for evangelism.
However direct salesmanship can also be unevangelical and the Anselmic picture of the atonement is a limited perspective on the work of Christ.
As a result, the gospel presented by the Kennedy
pt_:ogram is less than adequate and serious questions need to be raised about the program before
it is adopted by Lutheran congregations.
There are valid emphases in the Kennedy program. Kennedy does not merely exhort Christians
to be evangelists. Rather he trains them. He does
not merely tell people how to evangelize. Rather
he takes them along and shows them how he himself does it. He is willing to expose himself to
their evaluation. And even though Kennedy himself sometimes fails to make the conversion, he
succeeds often enough to give his trainees the confidence that evangelism is possible and that this
method will work. Any Christian will rejoice at
this approach - at least any Christian who has
been subjected to impassioned exhortations to
evangelize which always made him feel guilty but
never helped him to act. And every clergyman
who has exhorted his people to evangelize withRobert C. Schultz, author, teacher, and transla tor, is a professor in the Department of Theology ,
Valparaiso University, and a member of the editorial staff of The Cresset.
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out being able to help them because he himself
didn't know how, will respond enthusiastically
to the possibility of receiving such training. On
this point alone, the Kennedy program has a large
potential audience. And even if we cannot accept
this particular program, Kennedy sets a high standard for any approach that may be offered as an
alternative.
D. James Kennedy has united the most basic rules
of salesmanship with a simplified version of the
Anselmic picture of the atoning work of Christ.

The confidence derived from training is important but the evangelist - like any other salesman
- must also be motivated. Kennedy offers no commissions but he does offer instant. meaning to
those who feel that the meaning of life depends on
radically changing the life of someone else. In
addition, he offers the respect and approval of
fellow Christians. For this reason, no one works
alone in the Kennedy program. Evangelists are
trained in three-person teams and eventually are
promoted by being made trainers of such teams.
Each person is supported and motivated by two
others at the leyel at which the work is done.
Such confidence and motivation are maintained
by reasonably frequent successes. Only reasonably
"warm" prospects are assigned: the method works
best on those who have already visited the congregation's worship service and invited a visit by leaving their name and address (p. 15). "Cold" or
canvass-type calls are to be avoided as much as
possible. After the call, every success is recognized
and rewarded with approval within the group and
with promotion in the organizational structure.
Kennedy's emphasis on providing successful experiences for evangelists and providing for their
care and support are obvious insights that are frequently neglected in the life of the church.
The Cresset

In a similar way, the Kennedy method translates the standard outlines of the direct sales
"pitch" into evangelical language. The rules are
simple: Find out if people already have (or know
they have) what you are selling - in this case, the
capacity to state their faith in terms of justification
by faith without works. First ask them if they will
go to heaven if they die tonight. If they answer,
"No," proceed to the next step. If they answer,
"Yes," ask "Why?" If they in any way rely on their
works, also proceed to the next step and offer them
something for nothing - in this case, salvation.
Pay as little attention to the other aspects of the
deal as possible - in this case, a single-minded
focus on a simple statement of the gospel is required . State but do not emphasize the demands
made on the buyer - in this case, repentance and
the new life - he will find out about that soon
enough.· Rather push for an agreement to accept
the gift and for commitment to the rather vague
terms of the contract. Have every agreement r econfirmed as soon as possible and involve a variety of people so that it is increasingly difficult to
retract the commitment. The "follow-up" process
(pp. 139-169) gradually but firmly acquaints the
professed convert with his commitments to the
church and the congregational program.
The free grace of God in Jesus seems to be a
natural for such a direct sales approach to evangelism. The gift is valuable, it is really free, and
when recei~ed it will prove to be even' better than
the salesman promised. No one else in direct sales
can make that statement. Seen in these terms, the
gospel may be seen as the ultimate fulfillment of
all buyers' hopes and of all salesmen's promises.
However, other comparisons make us aware of
potential weaknesses in Kennedy's approach.
Since the method works for a certain number of
people regardless of the product, it is not necessary to focus clearly on what is given and received.
Neither the salesman nor the customer needs to
know what the product really is. Anyone who
dresses neatly, shines his shoes, gets rid of bad
breath, finishes the pitch, and keeps on making
calls, will make sales. Kennedy generously shares
these and similar "trade secrets" with us (pp. 5860, 81-98, 107-109). And anyone who responds positively to door-to-door salesmen has a reasonably
good chance of accepting the gospel along with
the vacuum cleaners, encyclopedias, aluminum
siding, and furnace repairs.
This dimension of the method becomes clear in
Kennedy's final letter to people who have not
made a positive response to an evangelism team
(p. 182). The possibility of a long-term pastoral
relationship is only referred to in passing. In
comparison to the initial interview, hardly anything is said about the gospel. The prospect is
reminded that he has turned down a free gift and
that the offer may one day be "totally withdrawn."
Every encyclopedia salesman is familiar with the
dynamics of this technique.
Similarly, Kennedy's program is most detailed
in its early stages. There are some suggestions for
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the care of converts after their conversion (pp.
17, 139-168), but - as in traditional revival programs- the focus is on dec~sion rather than
growth. Responsibility for pastoral care is placed
upon a rather rudimentary lay organization. Lutheran pastors will probably want to make extensive
additions to the Kennedy program at this point.
Kennedy's reliance on the inherent attraction
of the free gift simplifies the · task of evangelism.
The preaching of repentance and the forgiveness
of sins is reduced to a sales technique. The discussion of "Jesus' use of the 'Five Laws of Selling"'
is most instructive:
These are the five great Laws of Selling: Attention, Interest, Desire, Conviction, and Close.
Did salesmen invent these? No, they just extracted them. They learned that is the way to
move people to action. This is what Jesus did,
for example, with the woman at the well (p. 58).

These laws of selling are effective apart from the
product. And it frequently seems that it is they and
not the gospel that work faith. As a result, the
evangelist need not become involved in any analysis of the prospect's personal situation or identification of his spiritual need. One advantage of
this is that Kennedy can recruit his evangelists
from his new converts who are relatively inexperienced in Christian faith and life. This source
guarantees a steady stream of new trainees and
their increasing number is the "explosion" which
the Kennedy program hopes to bring about in the
church : "It is more important to train a soul-winner than to win a soul" (p. 7).
Kennedy's gospel is a very elementary version
of Anselm's description of the work of Christ in
terms of vicarious satisfaction. It is not wrong, but
it is incomplete. Kennedy has something to say to
people who are consciously trying to work their
way into heaven or who have given up on the attempt because they have failed. Such are offered
a gospel of vicarious satisfaction. But Kennedy
has no gospel of redemption as does Luther's explanation of the Second Article of the Creed) to
address to those who experience life as bondage to
demonic powers. Nor does he have a gospel of
acceptance for those who feel themselves alienated from God or for those who avoid God because
they are ashamed in his presence. Kennedy's gospel offers salvation for those who feel they might
not qualify for salvation if they died tonight and
for those who hope to qualify on the basis of their
good works.
Similarly, repentance and faith are also quite
limited in the Kennedy program. Indeed, I seriiously question whether Kennedy's method calls
for any repentance except for a change in intellectual understanding. And although Kennedy recognizes and uses Luther's assertion that faith is
"trust," he does not understand this trust as a personal relationship to God worked by God. Rather
faith is seen as our decision or act of commitment:
Would you like to transfer your trust, that is,
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your hope of getting into heaven, from your
church attendance, your living according to
the Golden Rule, from yourself and what you
have been doing, to what Christ has done for
you?

Eternal life is a gift. But faith is what I do to
receive this gift. And good works are the way in
which I express my gratitude for this gift! "The
reason for living a godly life is gratitude" (p. 51).
Kennedy's brief statements of Christian doctrine contain many valid assertions of the gospel
(pp. 33-51 and 66-76). However his emphasis on
faith-even as trust-as man's work and statements such as the following detract from the clarity of the gospel:
Let me say one other thing. I'll say it very plainly. When Christ C()mes into a life as Saviour He_
comes to do something for you: to forgive you
and give you eternal life. But also He comes
as Lord. He comes.as Master and King. He comes
to demand something of you. He says there is
a throne room in your heart and that throne is
rightly His. He made you. He redeemed you.
He bought you. He says that He wants to take
His rightful place on the throne of your life.
Are you willing to yield your life, to surrender
your life, to Him , out of gratitude for the gift
of eternal life? (p. 53)
On pp. 85-86, Kennedy lists seven "Motives for
Becoming a Christian," which promise the prospect a wide variety of benefits both in this life and
in the life to come. The combination and variety
of the list are quite striking. Some of these motives
express the "temporal faith" which Kennedy elsewhere rejects as inadequate. Some of them promise
what God does not-as Kennedy clearly indicates
in the "sometimes" which limits the friendship of
Christ in the fourth item: "Christ is Himself a
Friend to lean upon in trouble-sometimes."
Kennedy's approach is thus "evangelical" in
the best sense of American Protestantism. As
such it is better than much of the theology that is
operative in the church. Frequently it is identical
with the operative theology of Lutheran congregations. But there are sudden lapses, inappropriate statements which make faith a good work
and introduce statements that are not theologically
consistent with statements made elsewhere. This
too is typical of direct selling. Since the emphasis
is on the method and not the product, any available argument is quite useable.
The Kennedy program thus presents an unusually detailed program of personal evangelism based
upon a creative combination of salesmanship and
Protestant evangelical theology. In that tradition,
it represents a new emphasis on personal evangelism in contrast to the mass rallies developed by
Billy Sunday and Billy Graham. Like Graham, it
gives some attention to the convert's relationship
to the congregation in which he will be nurtured
and grow. Like Graham, it will probably be more
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successful in producing decisions than in integrating people into congregational life.
I liave in this review attempted to focus on some
of the potential strengths and weaknesses of the
Kennedy program. Lutherans who adopt this
program will want to make revisions in its theology
in order to compensate for its weaknesses. Even
minimal revisions will require basic changes both
in Kennedy's method and in his theology. A
broader perspective on the gospel will detract
from the simplicity of the "pitch" and probably
lessen the probability of an immediate positive
response from the prospect. Both results will eliminate attractive features of the present program.
Lutherans may thus find it necessary to reconstruct or to reject the Kennedy program. If so, we
ought to spell out our own programs as carefully
and specifically as he has his. And Lutheran theology and traditions of pastoral care provide us
with the resources to meet that challenge. I, for
example, would want to speak of evangelism in
the context of pastoral care. Evangelism is not one
activity among others but is the common element
of all pastoral work both of the pastor and of the
congregation. Conversion is not a once-for-all but
a life-long process: we are not Christians, we are
becoming Christians. Thus we never cease being
subjects of the church's proclamation of the gospel. That proclamation is not initiated by "Are~
you saved?" or "Will you go to heaven?" kinds of
questions asked by teams in carefully constructed
situations, but rather depends on carefully listening to what people say to us about themselves and
the meaning of their lives. Only after hearing and
understanding what a man says to us about himself can we choose to respond with the law or with
the gospel. And we can select the specific illustration of the gospel only after we have taken a man')s
personal situation into account.
"The preaching of repentance and forgiveness of
sins is reduced to a sales technique." Kennedy's discussion of Jesus' use of the "Five Laws of Selling" is
instructive.

Such a flexible response that takes the distinction between law and gospel seriously requires
people who can recognize the various manifestations of pride, unbelief, and despair, people who
are acquainted with the variety of response inherent in the gospel: the specific applications of the
broad categories of redemption, reconciliation,
acceptance, forgiveness, and conformity to Christ.
Such flexibility in distinguishing and using the
law and the gospel cannot be taught in theory.
Pastors and people alike need to experience it
in the pastoral care which they receive and the
sermons they hear. They also need supervised "episcopal" in the true sense - training in actually responding to people. Given this training the
whole apparatus of organized teams and of carefully constructed calls which create the situation
The Cresset

A Lutheran reconstruction or revision of the Kennedy
program would want to take into account that evangelism is a common element in all pastoral work,
that the distinction between law and gospel calls
also for listening to people, and that pressing for a
"decision" may militate against letting the word of
God grow like a seed.

in which the "method" works are no longer needed. Our people will be able to respond with God's
word in a variety of situations that arise in the
routines of daily life. And because it is the word of
God rather than the method that is at work, there
is no need to press to close the deal, no need to
pressure for a decision. On the contrary, we can
wait patiently while the word does its work and the
gospel grows in secret. We may occasionally cultivate and water, but the life-giving power is in
the seed of the gospel. And the gospel does not

explode like a bomb but grows like a mustard seed.
Given this approach to evangelism, Christians
are trained to be evangelists as they are nurtured
and grow in the life of the congregation. Here
too, they are supported and motivated in sharing
with others the gospel they have found meaningful
in their own lives. Here too, new Christians are
carefully nourished and supported as they grow
into the maturity of the children of God. Christians whose deepest needs have been heard by the
pastor and other Christians will be able to hear
others. And Christians who have heard the gospel
will be able to speak it.
The limitations of space do not permit more
detailed suggestions on a Lutheran alternative to
the Kennedy program. However, pastors and congregations will find it useful to spell out the details of their own response to our commission to
"Preach the gospel to every creature." Those who .
do, have no need to fear comparison with the
Kennedy program.
0

THE CITY - - RICHARD H. LUECKE

THE CHRISTMAS POOR
At Christmas time the Metropolitan dailies customarily pay their
respects to the poor of the city.
Sketches of the "100 Neediest" in
the Times afford an annual glimps~
of a massive daily reality which stays
hidden under freeways and lobbylessness at most other times.
During recent decades, the poor
of the world have become increasingly the poor ~f the city. They have
all become caught up - from central city ghettos to the West Virginia
highlands, fr.om the Surinam hinterland to the archipelagoes - · in
the great confluence to the city.
Richard H. Luecke, author, teacher
a'il.d former director of the Urban
Training Center in Chicago, is
presently on the teaching staff of
Christ College, Valparaiso University. His most recent publication is
Perchings: Reflections on Society
and Ministry, 1972.
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They are all, in varying degrees, the
"urban poor."
We are embarrassed today by the
thought of seasonal charity. We
scurry past jingling solicitors in the
streets. If we do drop a coin, the beggars no longer bless us; nor do we
thank them for this incomparable
gift in return. We veto Christmas
baskets. (Meanwhile, these have
been revived by grass-roots groups
like the West Side Organization in
Chicago.) Most of us give the United
Way. The very statistics of urban
development, as well as pronouncements by politicians and not a few
theologians, have helped us turn
away from interpersonal mercy and
pity toward public welfare.
The growing ranks of social service personnel, and their increased
professionalization, are an integral
part of the story of the industrial
city. As ethnic enclaves broke up
(these were never really stable in

American cities, as city-historian
Richard Wade has shown from census tracts), as communities became
economically homogeneous, and
families became nuclear, the service
professions emerged to take up the
slack. Amid the increasing instabil"
ities of our day, the social services
have become increasingly stable.
Their future seems assured in the
projected "clientele society."
This course of development ~as
challenged briefly during the 60's
when (;ivil Rights groups and Community Organizations made direct
demands on service agencies. The
language was often shrill and invidious, raising cries of "welfare colonialism" and striking out at "enemies" who were most visible on the
scene. Every day those workers came
(so went the speech) and every day
they left again, carrying the money
with them both ways. The intent was
to get in the game, to claim for poor
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people themselves some control
over services and some of the rewards increasingly assigned to programs which undertook to service
the poor. Many social workers, it
should be noted, welcomed these
client initiatives. Schools of social
work added courses in what the students called, juicily, "Community
Org."
The conten.tions of the 60's remained focused, however, on power
and money - which is to say they
were not devoted in any significant
degree to reshaping the caring functions themselves. By the turn of
the 70's, moreover, it had become
clear that "action groups" were not
going to get any significant piece
of the action. The only way to do
so was to go to school and join the
ranks of credentialed workers. Many
did.
The growing ranks of social service
personnel appears as a stable ingredient in an increasingly instable population.

Meanwhile, for many candid observers, a new doubt was emerging.
It became a moot question whether
any extension of services, as presently organized and delivered, could
ever actually meet the needs of deep
city communities. On the one hand ,
there were public outcries over the
expense of such services, with their
occasional scandals. Political careers
could be made by offering to cut
back services, to put welfare rollers
back on the pay rolls - while city
industries packed up and moved to
the suburbs.
On the other hand, even if services were to be increased, the doubt
would not go away. Such social progress depends, or at least has depended in the past, on economic growth.
At 5 per cent each year, the Gross
National Product more than doubles
in each generation. Such growth is
achieved in ways which further divide the society, which increase
human wants, which deplete natural
resources and degrade the earth.
Will the American poor acquire
basic comforts only by joining the
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rich in sitting more firmly, if more
suavely, on the poor of the world?
Such broad reflections are joined
at this time of year by thoughts of
a deeper sort. Christmas sounds a
strange and ancient note about the
poor which is, in its own way, very
different from occasional benevolence and social programs. It strikes
a note so uncustomary and discontinuous with other expressions as
to seem struck in another dimension. The ancient Greeks listed
many human virtues which have
been reaffirmed in later cultures;
but they did not cite "poverty" or
"charity" in the Christian sense.
Even Christians, down through the
years, have preferred to ring changes
on these notes, turning charity into
benevolence, and poverty into something other-worldly or self-deprecating (something to which Jriedrich Nietzsche took pained exception) .
The city knows how to make of
Christmas something congenial and
profitable to itself. But that does
not altogether muffle the ancient,
uncongenial, jarring note about the
poor - about one who did not go
from rags to riches but the other way
around, so that many might become
rich in unanticipated ways; about
shepherds and old people who saw
the . revelation, while princes and
merchants did not; about wellmeaning sages who sought vainly in
the capital what was to be found in
Bethlehem, the least of the clans of
Judah. M·ary's song for all its strangeness, is still sung: "He has regarded
the low estate of his handmaid. . .
He has filled the hungry with good
things and the rich he has sent
empty away."
When the child of promise walked
on the scene as a man, what did he
say? "Blessed are the poor!" (He
must have been listening to his
mother.) If, as in one version, we
add a qualification, "Blessed are the
poor in spirit," that only makes the
designation one of principle. Not
every poor man, and occasionally
even a rich man , could be counted
in. King David was accounted one
of the anawirri, the poor of the Lord.

Daniel Berrigan lately remarked
that -"the dice of the Kingdom are
loaded on the side of the poor."
Such a statement does not ask for
any liberal patronizing of poor people - which, as we have seen, can
turn to dismay or rage when the
poor do not progress in expected
ways. It does not ask for any special
pleading by the poor - we have yet
to assess the self-inflicted psychological damage caused by that in recent years. Rather, it asks for a transvaluation which may very well seem
as outrageous to media-washed poor
people as to anyone else. (A moment
of truth sometimes occurs when a
native Latin American calls the
Chicago Black a Yanqui or reminds
hiUI that he is fifteen times richer
than the Peruvian Indian. In such a
moment the note can strike like a
question out of Genesis: Who told
you that you were poor?)

The contention of the 60's -the demand of people serviced to share
partially in the control of programs
designed to service them -reshaped
the caring functions themselves to
no significant degree.

Patient observers have sometimes
noted certain residual strengths in
communities of poor people - a
capacity for sustained face-to-face
relationships, for unharried leisure
activities, for generalized "cool"
as distinct from specialized "hot"
functions. On the Valparaiso campus
last month, a panel discussion was
opened by a young Black who announced that what her people wanted was exactly what white people
have already achieved - only to
shriek at the end of the session that,
of course, this did not include getting rid of black grandmothers the
way white families have gotten rid
of theirs! A noted Chicago physician suggests that the nuClear family and the homogeneous community must be traceable to a plot by the
A.M.A.
Such observations are usually
carried on infra- or ultra-waves. We
miss them so long as we speak mereThe Cresset

ly of "helping the poor" or even of
programs which propose to overpower the rich and put ordinary
people in control of present machines. There is, in the Christian
view, a certain validity in poverty
·as such - which industrial advances
and promises have never, perhaps,
entirely offset and which they may
even have brought to fresh light.
"You say you hate the rich and love
the poor," says the Whiskey Priest
to the revolutionary lieutenant in
Graham Greene's The Power and
the Glory; "Why then do you want
to help the poor become rich?"
When asked what is the primary resource of his diocese, the Bishop of
Cuernavaca replies: "Poverty."
To repeat such utterances seems
absurd and even outrageous. They
do not express functioning convictions of this writer, nor of his reader, nor of scarcely anyone else. But
when the uncustomary Christmas
lights come on in the city this year,
they will illumine realities of our
own time and place which are not
without a certain absurdity and outrage of their own.
Never before has man achieved
such phenomenal speeds of travel
as in our own day, and never before
has he spent so much time in getting
from place to place where he needs
to be - while reducing the number
of pleasant places there are to visit
on the whole. Never before have
there been more exotic biological
and surgical possibilities; but these
are accompanied by inadequate
basic care (the U.S. stands 18th among
nations in infant mortality) and by
an increase of incapacities and pains
on the whole - some of them sideeffects of previous cures. Massive
new transport schemes, health plans,
housing programs, not only borrow
heavily from the future but promise
to leave citizens more dependent
and functionless in the future than
they are at present.
Perhaps we will let ourselves speculate, for a holiday moment, about
the possibility of a "new poverty."
There must be a way, with the help
of the new computers, to calculate
an appropriate upper limit on speed
December, 1972

and consumption, and also to determine which goods and services
should be mass produced and which
produced in voluntary ways, if activity, mutuality, and successful
care are to be revived in urban communities. This would not mean an
end to technology, but enlargement
of technology to include a rationale
of finding what things should be
made of and what information
made available - of retooling society
in ways which do no irreversible
damage to the environment and
which resist radical monopoly or
over-programming. Must one not
conceive at present a new form of
voluntary poverty as the way of
making many rich? Is that old peculiar word about the poor truer,
perhaps, than ever before? Has
civilization progressed to its present stage only to learn the inescapability of this truth?
Theoretically, at least, there seems
a choice at present between a voluntary poverty of upper limits and an
involuntary expansion toward natural limits which must finally impose themselves. Practically speaking, there may be little choice. A
recent study, made by futurists at
M .I.T., projects continued growth
toward famine, disease, and some
catastrophe among the poorer peoples of the world, to be followed by
a return to a more modest subsistence, hardened by divisions between
poor and rich peoples during the
first half of the next century.
Such reflections on the urban poor
seem at present speculative in the
extreme, and the notion of a new
poverty appears fantastical. Who
will believe the Christmas word
about the poor? One question seems
a clincher: Who is going to tell it
to poor people themselves? The
answer to that must be given in three
parts. (1) The poor, like everyone
else, will have to tell it to themselves. (2) No one is able to speak
these things plausibly who is not
"poor in spirit," which probably
means living in solidarity with the
poor. But (3) even if it is spoken by
a hypocrite or by an ass, it may be
true.
0

THEATER-- WALTER SORELL

ALL THE
WORLD'S A STAGE
freely adapted from
As Anyone Likes It
Writing this month's column after Henry Kissinger• told us and the
world that there will be peace in
our time - I wonder if anyone still
remembers Neville Chamberlain
saying the same when ieaving
Munich for London in 1938, although he had an umbrella instead
of an allegorical bomb in his hand and shortly before election day, '"I
apologize for being in a tragicomic,
absurd, existentialist, grotesque, or
simply desperately funny mood. I
would like to report this time only
about happy, comically dramatic
events to get over my personal
tragic conflict whose denouement,
I'm sure, will have taken place on
November 7, 1972.••
I have always viewed the political plots on the world's stages as
badly constructed, using too much
material of those gory Elizabethan
revenge plays or the Agatha-Chris21

tie-kind of mystery story in which
murder is as obligatory as the slow
revelation and discovery of the real
culprit. The world's stage also reminds me of Duerrenmatt's The
Physicists in which each act opens
with a dead body on stage. I suppose
the similarities between reality and
the make-believe world have become
more complex because simplified,
with reality lately having more of
the make-believe world than the
wildest imagination of a Tom 0'
Horgan could ever concoct. Even
scenes with diplomats in their mental nude are littering the stages,
and the difficulties in removing
their corpses involves greater scenic
ingenuity these days since no curtains rise or fall ·and the dramatic
scenes are thrust mercilessly into
the auditorium.
Speaking of Tom O'Horgan, who
mystified and overwhelmed the
world with his Hai~: he banded together with .the masterminds of the
former to come up and quickly down
with Dude. Those who invested
800,000 dollars in it could of course
not foresee .that these magicians
would deliver a dud. How much of
this fortune can be deducted from
the income tax as unpardonable loss
is a question which will torture my
sleepless nights long after the election, as a matt~r of fact until coming
April. I only know that a fraction of
this money could h~y_e prevented
Jules Irving from resigning as the
director of The Lincoln Center Repertory Theatre whose experimental Forum will have to close for lack
of funds after its first production
devoted to Samuel Beckett. This
dramatic poet of doom will have
been the right choice for the opening program in case the Forum and
Mr. Irving should be forced to go.
Broadway's most monumental
disaster, as Dude is generally referred to, is somewhat offset by the
realization of how little is needed to
entertain, if we are out to entertain
-and why not? Behind Oh Coward!
are a platform and three actors who,
with the brilliant wit of Sir Noel,
enchant a whole evening. This
production is a minor wonder of a
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major miracle. A writer of whom
you may think a~ belonging to the
time of the drawingroom comedy in
which esprit and the elegance of
thought with a touch of subtle arrogance meant a time pleasurably
spent, is still as lovable as ever.
Three endearing actors, twin pianos,
a drum, no stage tricks, except those
of a clever writer who knows how to
amuse. This show speaks for Noel
Coward because it lets him speak for
himself.
At a time - I don't have to name
it - when so much music euphemistically called musicals is so vulgar with its eardrum-puncturing
brassy sound effects, one does not
need much nostalgia to love Berlin
to Broadway with Kurt Weill whose
melodies are still fresh in one's
memory. What a composer! But a
Lotte Lenya is needed to put some
more life and finesse into what is
done along this memory lane.
Who still remembers the days of
the 30s when Ernst Lubitsch, in
collaboration with Noel Coward
shot films whose dialogue sparkled
as if Oscar Wilde had gone cinematic,
in which romance was not yet
spelled Luv, sex was still dressed in
erotic charm? Even adultery had an
innocent look and hid behind the
mathematical formula that two and
two remain two under certain relative circumstances. In Bob Randall's
comedy, 6 Rms Riv Vu a couple
meets in an empty Riverside Drive
apartment. They are both married,
but not to each other. It is a light
comedy that life and Bob Randall
play with them. Both he and she are
unhappy and, looking for a more
meaningful . co-existence, find happiness together 'with the audience
for the duration of sweet forgetfulness. The river isn't really sparkling
with wit, but the view is pleasant
enough, and six rooms offer sufficient space - just in case the happy
couple should run out of some of the
happiness one day. It's all souffle,
skillfully served. Who said it is mdecent to fiddle while Rome is
burning? We, at least, can have a
delightful river view while the

water, like the world, is polluted
with the waste and refuse of its own
decay.
• There can be no doubt that Kissinger will
go into history as one of the most formidable
dramatic plotters of world-widely acclaimed
plays, and generations of future dramatists
will use him as the hero of their plays. I
only wonder whether they will dramatize him
as a Machiavelli in America's declining years
or as an American Rasputin before the days
of the great Revolution. To give thiese dramatists a hint for a scene of comic relief, badly
needed in such plays, they could use the
incident of the belly dancer who jumped on
Kissinger's lap and kissed him , a scene eyewitnessed by newsreporters. If the future
theater on which this scene will take place
should be state-subsidized , a greater number
of photographers, radio and television crewmen could be added , and the scene might
close with a worldwide hookup and the amplified question: "Mr. Kissinger, how will
this bellydancekiss influence your decision s
on the Middle-East question?" Or in an Orientally-oriented No-No-kind of play , Kissinger could be shown breaking down singlehandedly the Chinese Wall.
•• As far as I can think back I have always
dutifully voted for the lesser evil. The catharsis in form of a Gordian knot is precisely
the dilemma of no longer knowing what and
where the lesser part is in the drama's evil.

BOOKS
The Review Editor for General
Books solicited from colleagues a
number of short notes on books of
interest to them. He asked them especially to draw attention to books
suitable for Christmas gifts. We are
pleased to present this variety of
notes. Even we were surprised at
the clever device of one colleague
who had the assistance of his children in revieweing a children :S
book. KFK.
The Cresset

FONTAINE FOX'S TOONERVILLE TROLLEY,
Compiled by Herb Galewitz and Don Winslow. Charles Scribner's Sons. 1972. 184
pages. $9.95.

For the young in heart, this is
indeed a special Christmas present.
Especially those persons who grew
up in the era of trolley cars as the
regular means of public transportation will enjoy reminiscing as they
see again what the Wheeler Publications Syndicate launched in its single-frame cartoon world that centered daily, for more than forty
years, around The Toonerville
Trolley That·Meets All The Trains.
Although creator Fontafne Fox died
in 1964, his famous comic strip rides
again.
Today's Country Parson syndicated daily sketch-with-a-shortcomment series, as did earlier the
Abe Martin journalistic tradition,
continues this pattern successfully.
That was the era of Ring Lardner,
Will Rogers, Ken Hubbard, and
other cracker-barrel philosophers
who dispensed humorous commentary on everyday things and ordinary people. By familiar pictures, a
broad comment, and a natural though
else unthought of situation, the
Toonerville
characters
became
household words and names - similar to the earthly immortality of
pen-and-ink creatures once presented to the public by Charles Dickens
and his illustrator "Boz." I for one
hereby recapture happy memories
of childhood as again I glance at
numerous "stills" of the careening
Trolley Car itself with its fantastic
Skipper, and resume youthful acquaintance with Powerful Katrinka,
or the Terrible Tempered Mr. Barg,
or Mickey (Hims;M) McGuire, or
Teeny Tomkins-toe World's Smallest
Football Player, ~nd many more of
these Toonerville Folks.
Some experts consider cinema the
most important art form of our
times, but others salute the world
of cartoons for that honor. Certainly the Funny Papers - better designated as the Comic Strips - have
December, 1972

penetrated into the minds and hearts
of just as many persons intellectually or sentimentally. And when
their presentations center upon our
ever-recurring human foibles (as
is done similarly in genuine comedy
in the realm of drama) then they
have achieved graphic-arts universality - notably in this reprint
anthology of single-pictures-with-a
few-words; for these Toonerville
Trolley-ites have become a comedie
humaine, a vital expression of the
Pop Arts, authentic folklore in a
forgotten medium!

HERBERT H. UMBACH

SNOGGLE.

Snoggle is English author J.B.
Priestly's first children's book. That
he was successful with his effort is
evidenced by the opinions of the
above reviewers. With an increasing
number of adults looking for literary messages in fantasy, the appeal
of this book is _beyond a narrow age
range. A story in which Snoggle, the
space creature, communicates by
thought rather than words, in which
the children are able to teleport
themselves into other worlds, and
which contains grandfatherly insights such as, "If creatures on some
other planets were clever enough to
be able to pay us a visit, they'd probably be clever enough to know we
weren't worth-visiting," and "planets
may be such a long way apart on purpose," has the hallmarks of good
adult literature. I liked reading it
because it was a good book.
(Leonard, age 30 plus)

By Priestly, J.B : Harcourt Brace Jovanovich,
Inc. 158 pages. $4.95 .

DAVID, ANN, and
LEONARD KOCHENDORFER
Snoggle is about a family that
found a space ship. There were a
bunch of people that wanted to kill
the creatures that came from the
ship. The family kept hiding the
creatures in different places. The
people in the town were scared of
the creatures because they were
smarter than them. That's no reason
to want to kill the creatures, but the
people didn't think. If they really
thought about it, they wouldn't try
to kill them. I liked reading it because it was a good book. (David,
age 10.)
This book is about these English
kids and their grandfather who
found a space pet. A police chief
and other people thought the creatures were going to invade the world
so they tried to get rid of them. The
creatures were obviously smarter
than the earthlings and so everyone
was afraid of them. The moral of
this story is don't misjudge people.
I liked the book. It was different. I
would recommend it for 8 to 11 year
olds. Even though the kids in the
book were teenagers, to me they
seemed like 8, 9, and 10 year olds.
(Ann, age 12.)

MIDNIGHT WAS MY CRY.
By Carolyn Kizer . Doubleday and Co., Inc.
132 pages.

One is slapped, enticed, lulled,
and shattered livid by these poems
of Carolyn Kizer. The juxtaposition
of images within the poems is no
less striking than the juxtaposition
of poems within the volume. A
laughing five-year old waits for her
new glass eye. The poetess wishes
for a modern Muse-child, a "flowerboy," or a "bug-boy," or a lexiconboy," and gently laments that
... all I have is a poetry-boy,
A bottle-cap king: he cries,
Thudding from the garden,
"What do you call
The no-bird that sings in the
no-name tree?"
A woman alone feels the "night
sounds" and life outside of her
world and bed and is visited only by
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a "full cup of moonlight." Mother
reads three volumes of Voltaire as
she performs jury duty. Midas, who
drinks from his golden cup, is pricked by a golden thorn and concludes,
"Nature is evil."
However, Carolyn Kizer is more
than just interesting and versatile.
Perhaps it is because, for her, poems
are alive, "children that we cling
to." She creates in the most human
and most uniquely feminine way:
her poems are herself, yet, like her
children, have grown inside of her
until they can exist and, in fact ,
flourish independently of her gracefully, enchantingly, and fiercely.

JILL BAUMGAERTNER

SMOKE ON THE MOUNTAIN.
An interpretation of the Ten Commandments
in terms of today. By Joy Davidman . Hodder
and Stoughton, reprint. 35 pence.

It would be a pity if this book reprinted now as a Hodder and
Stoughton paperback at 35 pence
would be read just because it is
written by the woman C.S. Lewis
married. It does indeed deepen
one's understanding of A Grief Observed and Until We Have Faces.
and has a charming foreword by
C.S. Lewis himself, but it also has
much virtue and vivacity of its own.
As one of Jewish parentage the
author knows the power and reach of
the Decalog. She also knows her
contemporary world intensely.
There is a burning passion in her
writing, at times almost fulminating. The clarity of the Three Uses of
the Law does not penetrate the
smoke, and particularly not The
Third Use with its paradoxical impulse from the Gospel. Surrender to
God and obedience predominate.
The diagnostic function of the Law
and its disclosure of sin are powerfully put; many sacred cows of the
Zeitgeist lustily slaughtered. Yet
the Law is also affirmation and protection of life.
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We are also surprised by Joy :
"We are in danger of forgetting that
God is not only a comfort but a joy.
He is the source of all pleasures;
he is fun and laughter, and we are
meant to enjoy him. "
N. NAGEL

THE EXORCIST.
By William Peter Blatty. Bantam Books .
19.71. 403 pages. $1.75.

This bestseller is a hair-raising,
goose-fleshing novel of particular
interest to those with a penchant for
questions dealing with pathology
and religion. It reflects the growing
concern in a secular culture to escape the corner which that culture
has painted itself into by re-evaluating the supernatural it once thought
it had to leave behind for honesty's
sake. Buy the book for Christmas,
read and discuss it during the Lenten season, and celebrate a Christian victory over Satan at Easter. Or
be satisfied with the Pyrrhic victory
suggested by Blatty's version of a
theology of the cross. Meanwhile,
Jesus is Lord!
THEODORE R. JUNGKUNTZ

THE MONEY LORDS.
By Matthew Josephson. Weybright and Talley, Inc. 1972. $10.00.

The Money Lords is a book which
illuminates the impact of financial
personages on the American eco.nomy during the period between the
nineteen-twenties and the nineteenfifties. In explaining the actions of a
certain number of capitalist giants
of the period, this work typically
focuses on such motivating factors as

power, wealth, a love for risk. However, the strength of the book is the
way the author has related the actions of such men as Robert Young,
Amadeo Giannini, Joseph Kennedy,
Richard Whitney, eta/., to the major
events of the times. The great Bull
Market of the late twenties, the
crash of '29, the Depression, the
New Deal policies of F.D.R., and the
Second World War all provide settings for the financial operations of
these "money lords." It is clear from
the book how the economic activities of these men have shaped the
present form of our American
economic system.
This book is essential for all who
desire to understand better the
development of capitalism in this
country. The author, a former "Wall
Street" man and later journalist, has
a fine writing style, and his personal
knowledge of the individual and
events guides the neophyte through
the technical labyrinth of economic
markets and political administration.
EDWARD C. LESNICK, JR.

WARS AND RUMORS OF WARS.
By Roger L. Shinn. Abingdon Press. 298
pages. $5.95.

Roger Shinn, Reinhold Niebuhr
Professor of Social Ethics at Union
Theological Seminary, received the
1972 Abingdon Book Award for this
work. By combining his personal
diaries as a front-line soldier with
reflections on the forces which
prompt human aggression, Shinn
has produced a temperate book on
the emotion-charged topic of war.
We are helped to think, while never
being allowed to forget the unthinkable fact of man's assault on man.
The first, and larger, part of the
work presents the story ofthe author's
capture, imprisonment, and eventual liberation as a prisoner of the
Germans during World War II. His
first-hand account helps the reader
to relive the fear and despair which
comes with capture, to feel the pain
(please turn to p . .2.7)
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and courage of a wintry march from
the Russian front in Poland to central Germany, and to survey the
devastation of war.
In the latter part of the volume,
Professor Shinn weaves together
sketches of five young men who gave
varied responses to the call to serve
in the current Vietnamese conflict,
a summary of contemporary studies
on the instrumental and expressive
meaning of war, and his personal
reflections. The author writes gently, making clear his convictions while
persistently urging the reader to
come to his own understanding.
This book serves up a living story
and the summons to reflect in a
form palatable to the general reader. In particular, the author can help
the reader who shared his convictions about the justice of World War
II to understand the different judgments made by another generation
facing another war.
DALE G. LASKY

THE PEOPLE'S INSTRUMENT: A PHILOSOPHY OF PROGRAMMING FOR PUBLIC
TELEVISION.
By Robert J. Blakely. Public Affairs Press.
c. 1971. 179 pages. $6.00.

The shine is off the apple - if
ever it was there. The recent cutback in funds for public television
is both a symptom and, in the vicious
circle of current broadcasting policy, a new cause for the fading image
of public TV. We need, perhaps now
more than ever, an informed public
who, thanks to that delicious blend
of vision and knowledge and passion
that makes for commitment, can
work to help public television to
lead us at long last out of Mr. Minow's
"vast wasteland."
Some people care about the future
of American television as a cultural
force rather than just a commercial
force; most such people have been
counting on public television to
help realize that future. For those
people, and for others who should
join them, this book gives a lucid
and compelling "philosophy" (i.e.,
reasoned and coherent set of objecDecember, 1972

tives, principles, and priorities) for
public television. But the dream is
tempered with realism; not proposing the dismantling of commercial
television, Blakely simply urges
that an informed and actively supportive public "could quickly make
it 1public television 1into a significant alternative to commercial
broadcasting and an effective supplement to all other resources in public
communication, including education."
Top priority goes to funding.
"Our work must be, first, to establish
a financial base for public broadcasting that is strong, assured, and
insulated from political pressure."
Dream on, and get busy. Blakely's
book should help.
DAVID G. TRUEMPER

THE SUMMER GAME.
By Roger Angell. Vtking Press. 303 pages.
$7.50.

Despite the labors of Pete Rozelle's hirelings, millions of people
still love baseball. They love to
play it, watch it, and talk about it.
During the summer they live and die
with their favorite players and teams.
During the winter they play "baseball in the mind." This book is for
baseball fans.
Angell has not written an apology
for baseball but an exposition of
its thrills, its pleasures, its beauties,
and its mysteries: "One of those
mysteries is its vividness - the absolutely distinct inner vision we retain of that hitter, that eager base
runner, of however long ago."
Angell's style is vivid, too. He
writes with a fan's affection which
unifies this collection of pieces he
wrote for The New Yorker during
the last ten years. There is much to
appreciate in those seasons: Florida's finicky pre-season fans, the
penultimate performances of Willie
Mays, the consistently high quality
of World Series play. Every facet of
baseball delights Angell (except the
front office). He spotlights players
and teams to illumine the perplexities of hitting, fielding, pitching,

and managing. His description of
Lou Brock's attempted steal home
on Bill Freehan in the fifth game of
the 1968 Series testifies to the inadequacy of instant replay. TV lets
you see it again. Angell lets you
remember it and all that it meant.
The perfect book to help a fan survive Super Bowl Sunday.
A. F. SPONBERG

HORACE MANN.
By Jonathan Messerli. Alfred A. Knopf, 1971.
604 pages. $15.00.

It is strange that the naticn has
had to wait until last year for a fullscale critical biography of Horace
Mann, "the father of our public
school system." Since his death in
1859, Mann has been the object of
adulation by a number of educational hagiographers, but now we
have an account that views the patron
saint of American education more
critically - as a man caught in the
tensions and fears of his era, and,
more broadly, as a Mann who lived
a lifetime rather than just a twelveyear period of school reform.
The author who wrote this important work is Jonathan Messerli, a
graduate of Concordia Teachers College, River Forest, Ill., and a Harvard Ph.D.; a former teacher at
Lutheran High School in St. Louis
and at Teachers College, Columbia;
currently Dean of the School of Education at Hofstra University.
Well documented, yet very readable, this is the kind of biography
that illuminates not only a man, but
also an age - the second quarter of
the nineteenth century; an institution - the public school; and an
ideal - the perfectibility of man
and society. This is a scholarly book,
but one which should be of interest
to all who are concerned about education. Messerli helps the reader to
understand how Americans developed inflated expectations of what
Henry J. Perkinson calls "the imperfect panacea," the public school.
BERNHARD HILLILA
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John Strietelmeier

"FIRE KILLS
WHEATFIELD GIRL"
All day long for two days the slow
procession passed our house, each
car in its turn pausing for a moment
to allow its driver a close look at
the fire-blackened old house that
stood posted and boarded up after
the holocaust that had claimed the
life of an eighteen-year-old girl and
left some fifteen tenants destitute.
These were not the cars you usually see in our part of town. They were
Cadillacs and Continentals and Imperials and an assortment of the jazzy
little sports cars. In our part of town
we run more to the thousand dollar
special, the cast-offs of our more
affluent fellow citizens on the other
side of town. When we see anything
manufactured after 1970 prowling
our streets, we know that there is
some kind of bad news, for people
who drive long, new cars usually
come among us either to consummate
some property deal (which usually
means another increase in rents) or
to gawk at some new misfortune
which has befallen our part of town.
The cars that weekend brought curious folk from all over town to see
the house in which, as our local newspaper headlined it, "Fire Kills
Wheatfield Girl."
The house had been a fraternity
house. A few years ago the fraternity was able to get in on a deal
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(nothing illegal) which provided it
with a new house, mostly financed
from federal funds. So the old house
was there for the taking. Well, perhaps not quite for the taking. A
young entrepreneur who specializes
in distressed properties bought it (it
was offered for $13,000), converted
it into twelve apartments, gave it
a fancy name, and advertised for
tenants. Unfortunately for him, the
building inspector found him in
violation of the zoning ordinance
with its limitations on density, so
he had to seek a variance from the
Board of Zoning Appeals. Some of
us in the neighborhood managed
to block this appeal, pointing out
that the house was unsafe and a
firetrap. But knowing how things go
even in small Midwestern towns we
had no illusion that we had stopped
him cold. Drinking a beer together
after our victory at the BZA, a friend
and I speculated what loophole
would be utilized to allow the young
entrepreneur to proceed with his
plans.
As it turned out, the loophole
was a very simple one. All he had to
do was redesignate his apartment
house a rooming house. This was, it
should be emphasized, perfectly
legal, and the zoning regulations
having to do with boarding houses
are much more generous than those
having to do with apartment houses.
Just last June, the local building
inspector went through the house,
found it in compliance with the law,
and added - somewhat gratuitously, some of us thought - that he
found it a "respectable boarding
house."
I can only speculate what the
young entrepreneur had invested
in toto in the house. At the time it
burned he had something like fifteen tenants, each paying at least
$90.00 a month. So assuming that
he had as much as $50,000 tied up
in the place, he was realizing a profit of something close to 30 per cent
per annum on this one piece of
property.

I have no desire to pillory this
young entrepreneur. He already
has to live, as best he can, with the
memory of the young woman's death.
In any case, he operated within the
law, whatever we may think of the
laws which permit this kind of exploitation of the poor. And he is
not the owner of the worst housing
in our part of town. There is a considerably worse house in my own
block, which so far remains untouched by state or local authority.
What is the point then of writing
about this local tragedy in a magazine of national circulation? I suppose mostly because, while the event
itself was local, the phenomenon is
universal. The real tragedy of the
poor and disadvantaged is not so
much that they own little or nothing but that they are required to
sustain the life-styles of the rich and
the advantaged. The man who owned
this house across the street from us
lives comfortably on a country road
south of town. And I can well understand how, within the context of our
laws and the ethos of our society,
he might honestly feel that he was
doing a good work by providing
housing, however inferior, for poor
people who could not afford the
rental costs of decent housing here
in our town. I could make myself a
pariah by publishing the names of
other people, prominent in our oommunity, who own firetraps in my
part of town.
But my concern is not with embarrassing, much less condemning,
particular individuals. What I would
plead for, in the name of the poor
girl who died across the street, is a
just and more human society whose
laws and ethos would not condone,
much less justify, this exploitation
of the poor. In a society as rich as
ours, safe and decent housing at a
price one can afford to pay ought
to be a basic right of every citizen,
simply because he is a citizen.
And frankly, if it means higher
taxes for me and for you, my affluent friend, so be it.
The Cresset

